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THE UNITED SYNAGOGUE OF CONSERVATIVE JUDAISM

DEPARTMENT OF CDNGRIEGATIDNE’&L PROGRAMMING

KOL NIDRE APPEAL CAMPAIGN: A Statement

Yom Kippur is a most sacred day on our religious calendar, The evening service ushering in this
holy day - the Ke!f Nidre - finds our synagogues filled to capacity with worshippers, The theme
of the entire twenty five hour period is devoted to Teshuvah, Tefillah and Tzedakah, We have
utilized the occasion of Yom Kippur for appealing to our membership to support the synagogue.
This has been especially true about the Kol Nidre Service.

It is important to examine the methods employed in this appeal with a view to achicving
maximum results and at the same time o maintain the dignity of the service.

A campaign conducted prior to Yom Kippur itself affords the best opportunity for 2 meaningful,
successful effort. Such a campaign eliminates the need for interrupting the spiric of the service
and thus maintaing its spiritual level, It also affords more time to properly plan and execute a
program which reaches the members of the congregation,

The Kol MNidre Appeal Campaign should be launched in mid-summer with a letter from the
leadership of the congregation, the Rabbi and President, stressing the needs of the synagogue
as well as the traditional obligation of fzedakah at this time. The letter should be followed up
with a visitation program. Committees of two, visiting members at their homes, will secure a
pladge and establish personal contact with the general membership. [t has been shown that the
non-public appeal encourages a larger number of members to participate and encourages more
prompt fulfitiment of the pledge.

During the summer manths, a concentrated effort of Board members visiting the general
membership should prove successful in sceuring Kol Mdre contributions and in integrating
members into the lifestream of the congregarion. Congregations utilizing this approach increased
their Kol Nidre contributions. [f it is the custom of the congregation to publicize the names of
its donors, it is recommended that the synagogue publication be utilized either immediately
following the holidays or on a continuing basis during the campaign, The growing list of
contributors will serve as an inspiration te others to give.

The adoption of this approach to Kol Nidre contributions will enhance the dignity of the service
and increase the contribution from the members,

revised August 1957
Rabbt Moshe Edelman
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Bits and bytes for sermons for Rash HashanafYem Kippur on the theme of parsaonal self-evaluation
and congregational self-avaluatlen,
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WHAT CAN WE PROVE BY YOU?

Hecenlly, | had tha dubious privilage of spanding a very long hour in the company of a man whe had the digtressing habit of repeating 2
rather popular expression. No matier what lopic presented ilself for discussion, ha was ready with his pet carmment: "You can't prove it by me.”
We ranged aver many fields—politics, goff, [uvenile definguency, the wealhar—and with rare conzlstency our se-called conversalignalist kept

[njesiing, "You can't prove Itby ma."

Mureh Tater that nfght, long after the hurman recard had been twmed off, he menalonous refrain lingared an, [ sauldn’t expel it frem iy rmind,
Suddenly, | realized that in hia expression thare is summed up the real weakness of Jowish ratigious lile in Amearnca.

The =ad truth is (hat there are oo many things shaut Judalam that nobody could prave by the fives of Jews who belong lo synagogues,

If someone were 1o azk; "ls Shabbat, the comerstona of Judsism really vital?™ how many affiliated Jews would be compelled to answer, oo
can't prove it by ma™?

[f someone were to ask: "Is prayer with tha congregation at regular Intervals truly necassan " —haow many synagague members would be
compelied to answer, "Yau can't prove it by me."?

It someone were lo ask "Does a childs Jewish education realy tequire a parent's personal examzilz and constant active infarest?"—how
many synagogue Jews would be compelled to answer, *You ¢ant prove it by me.™?

It someone were to ask "Does a Jawish home really give a special lane and guelity to Ie?™—how many affiiated Jews weould be compelled
to answar, "You can't prove [t by ma."?

I snntone were 1o ask: IS it trus that Judaism |5 both & way of looking at Ihe world and a way of ving in the warld—in cur shops, our offices
our lactories?"—how many affiiated Jews would be compaellad la answer, "You car't prove it by me."?

[ submit, dear fMends, thal If Tere ware mara tuths about Judaism that cauld be proved by those inside the synagonue, there would ba
tewer Jews autside i,

The significance of Franz Rosenzweig lor us is that he 2aid ta the world: Judaism is of the wimesi imparlance and you can prove il by mel

Whan our anceslors were cormmanded (o buitd the first sanctuany in Ihe widemess, they were told thet Gos purpose was, "so thal 1 might
dwall among them." Our sages, with fine athlcal sensilivity, noted thal the Bilde dil not say “so that | might dwall In the sanatuarny,” bul rather
"amang tham." The sancluary was not meant ta contain God, bub o radialz him. The individual Jew was hfmsell 1o hecome a sancluary, a
dwalling-place of the Diving, But &l our elforts wil be vifated unlass we resfize that our frue obfective as Jews Is not to build sanciuades, but 1o
become sancluarles, to reflecl in the glory of God and the grandeur of Judaism.

When Franz Rogsenzweig re-embracad hiz ancestral faith, he did so with conviction and followed it by commbiment, Like him, may we ans-
tate aur loyally Inta concrate mitzvet, dally dulfea and acls of sell-sanctification,

DO & LITTLE MORE

¥om Klppur is the last and glimaclic day of The Ten Days of Penitence. Its central theme Iz a call to Tshuvah, I asunds & summons to
retrace our steps back to the path from which, dudng the pas! year, we may have wandarad, s undarlying assumplion at &l imes was that
dusdng the coursa of the year, the Jew was prong ta fall below the standards ha had set for Rimself. Yom Kippor, theretara, held up a familiar
slandard te which the erfng Jaw could repalr, [t allempted to win him back ta the way of ifa from which he had temporanty straed,

Formany af ug, this call to return is sl valid, Bul, | am acutely aware that thene are alse many among s, how many | have no way of know-
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Ing, for whom & call to retum has an emply dng because they have never bean mone observant, moera loyal, more committed. If anything, they
have been llylng mare Jewishly in recent years then ever before in Thelr lives.

i, then, our ves are io know a deeper raliglous farvor, 1 wa are to bring our own straying foctsteps back o the Jewish wayof e, the call to
many of us tonight must ba, not a call to ratum but, & summons to advance. "Speak unlo the children of lsrael and lal them move lorward.”

A genaration ago, 1he key word in the messages from synagogue priphs across the land was “sunvival.” We ware Hlarally struggiing for oy
vary Ives 8 Jews, Wa weara fighting & holdlng action, trying desperately to cling to some refuge ageainst the combined onstaught of the entl-rafl-
gious profefaran alaments, the assimilationists and the sell-hatfing Jews, Today he key word 3 "tevival” The ¢ry of the faithful of the 1930° "lo
amut—I shall nat die,” has ghvan way to tha sacond half of that verse—kl echiysh—I shall surely live.” In yaars gone by, the most persistent
queston used to be: Why should | B2 a Jew? Today Il [5: How can [ be a Jew?

Becauvsa cur motivations for retuming have heen so lergely supardicial, our aclians after returning have been so conaploueusly sterle. The
orftles are not averly impressad by the splendor of our new synagague struciures. These they dismiss either as a manlfestation of the *edifice
complex or a5 & revarsion to the “stone age." Wa build symageguas and we uae them primarily, for social purposes; we sand our children to ral-
glous achoaola bttt make fitle or no effort to enlerge the piiully meager Jewish knowledge we ourselves possesa. Our Jewish consclousness
comes parlously close o being a Jewlah unconsclousnesa because wa e that we arm Jows bub wa have cnly the vaguest intimalions of
what Jewishnesz fa,

This hely wight is meant 1o challongg vs, in tha wards of E2ekieh “Make you & new heart and g new spirit lor wiy shall you die, O house of
[srael?™ What then shall we da to five? We must ra<think our relaticnship lo Judafsm. Meeded is an ovemnowering desire to go beyond affilation
to cammitment, to starl thinking net anly in fetme of belonging but In termis of becoming. The decisive damonsiration of whet Judaigm raglly
means to ua wil be glven i the arena of action, We will have to prove otreelves capable of ene of the maost diffieult human achievements—a
change In aur pallem of Fing.

Professar Atrabam Haschel has written *Da as much a5 you ean and then just a lilhe mora than you an. This is vital—a Iitla mera than you
£8N." He fs nat asking us to become what ke 9. Ha |3 asking us 1o becomo more faithful than we are now.,

The first step | would urge upon everyone of ua who hes not yel takan [, is lsam lo read Hebraw. Leam to raad Hgbirew! "The Jews of
Ameroa,” safd Saloman Schechiar, "eannat ve wihout English ot will not sumnvive without Hebrew,”

Hera are some other steps we can lake If wa have nat already takan them.

1. Attend at l2ast one synagogue senvice, on the Sabbath or the week-day, during evary weak af the year,

2, Subserbe ko and read at least ane Jewish pefiadical aweek and read at least ane book of Jawish interest every two months.

3. Relrain from eating lorbldden maats and sealond both Inslde and autside the home aa a start lo tull Kashrut observance.

4, Relrain from parforming all tuly evoldable labors, eommerchel or domeslic, on the Shabbat, This means a soul-searching examination as to
whelher It |s absclutely necessary ta go to places of employment, This entells eliminaling cooking, house cleaning, clothes washing on the
Shabbal, Thiz means aveiding shepping and smoking.

5. On the positive sida, resolve to usher In the Shabbat with that profoundly postic and spiitual act, the lighting of the candies. leam and recite
the Klddush at the baginning of the Sabbath meal, Tegether avery affor should be expended to make the Friday night meal a hallowed rit-
val on Ihe weekly family calendar,

8. Every meal In the home should begin with the Metzl, that simple blassing ever the bread which restores us to proper human dimansions nd
underscoras, ¥ only for a fleeting mement, our utter dependanca upen the mercles of a gracious God.

7 Where aur children are concernad, we should strive ta glve Ihem a maximum Jewish adueation for the maximum number of years,

8. W shauld seek out oppatunifies to allend worship sorvices with them as often as possible during the yaar,

8, We should jein at least ane organizatlon In addiion to e synagogue whieh ls committad to lurthering Jewish lifs whather in Ametica or in
lsrael.

16, Within those organizations our voices should be raized in behall of dcher Jawish eontent and deaper loyalty to Jewish valves and sanci-
tes.
| have vamlured b st some bagie acts of Jewlah commitment becausa | believe a beginning has to he mads ta translate our vague religious
sentiments into concrele acts, Info Mitzvol. To those who ane absendng more | say In The words f the Haggedah “Kaol hamarbeh bare zeh
m'shubach—{he more yau do the more pralsewarthy.”
Whatis Imporant for all al us, s that we recognize the implications af our marmbership in synagaguos,

THE MPORTAMCE QF LITTLE THEN(GS

Geraldine Farrar, Ihe farmer epera star, was Interviewed on her 80th bithdlay. In the course of her remarks she made an observation which
has the clear, sharp fing of the tuth, “So much is pressing in on hurnans loday, that no ane has tima io stand stlll long enough to evaluate i
They quip lle and taste nothing, Thay eat lile and have no savor”™ In this [itery, jangling, Jet-propelled age, we need dosperataly to do what she
implis, we need to stand skill long enough to evaluate lite, to tasla its flavor, 1o Iy lo weave 21l strands Inte some meanmgiul pattem, Whalever
Else oUr corming to the synagogue on this day means for us, atiho very [east [t providos the apparteity 2 do ust thal—to take spintual imvento-
ry, CHEBHBEON HA-NEFESH, “a rackoning of the soul” as our Sages called It What a pity | would be f we diminished the gramdeur of this day
by devallng cursalves to anything loss than the highast, Wa should then be ke the Amerzan lounist at the Louvre whe mevad rom painlting to
painting examining cach carsfully and closely. Whan tha visit was concluded, sho was asked what sha thoughl of it, "It was perect” she said
with real enthusiasm, " could not find a speck of dust amywhare.” This 15 not a day lor tivlal and petly concems, By the sams tokan, however,
we aught not 1o [ose slght af e Itk that graal mattars depend Intaately on Ata thinga.

To rastare our perspaciive we cught to haslen to point cut that [#the things have not only been responsible far huge lasses bt have alsa ig-
gered great discovarles. A child’s seap bubble led Mewlon o his Impatiant optical disceverizs. A spider web over a garden path suggested the
suspensglon Bridge. A tea kattle singing on the slove was the inepiralion for tha sléam angineg. A falling apple led to the discovery of the law of
gravity. A lamtam swinging in a lower was responsible for the pandutum,. A wind-Blown shir wasving on a clothas line gava us the great ballaen



which led ta the Zeppelin. On holh sides of tha histarical ladger, great consequences have coma fram Ikle things.

One Hollywood producer reflecting the prevalling prececupatian with bigmass, seid that he wanted a im which beging wih an sarthguake
and works up ta a ellmas

_ The wo natlons af antiquity to whom modem chilizatlon is mesl heavily mdsbled wera the Jews and the Greske. Jerusalen gave the world
it Bible, s marallty, lts ethics. Athens rfchly endowad # with philosophy, diama and art. A alarcs at the map of the anciant word will show how
Insignificant in size were the two countries whe created so disproportionalely,

How Imporant Is it for us to grasp the simpla trulh Ihet happlness [s found in (e Title things which are close af hand,

A memiber af gur congregation ilustrated Ihis Iruth far me not very long aga. | paid her a visit at her home after she relumed from a satious
hosplia] siege of several week's duralion. When | asked her how she was occupying herself sinee her rstumn, ahe aaid with The exolement of 2
little giet: "T'm Just walking from rasm t raam adimiing my hame, | never realzed what heauliful cclors [ hava here. Every tire | lacsk at them ey
groww mata manvelous.®

“That man is richest,” wrote Henry Thoreau, ‘whose pleasures are cheapast,”™ Wa might paraphrase him by saying: “Thal man Is happigst
whesa foys are simplest.”

Loyalty o Judaism too frequently was apalled out In acts of mattyrdom, Great acts of courage, massive sachficos were demandad and
oiferad,

But what is demanded of us? Heroism? Martyrdam? Rerumcralion of home amld security? Scarcelyl Layally to Judailsm for s has fo be
spelled it in humble acts, undramatlc tasks, unspectacular acks ittle deads.

Judafsm i Amerlca will not be dafeated by greal acts of betrayal. It will be undermined by small acts of neggenca, For warl of a nall, the
kingdom was last. Judelsm will not ba saved by any headiine-making, Brealhtaking deeds of valor. It will ba saved by graat loyaly ta litle

mitzvat,

ON MIRACLES ALONE ¥OU CAN'T LIVE

O miracles alone wou Can't ive. |srael's first presldent, Chalrn Weizmann, was one of the moat prarminant contributors to its rebirth, and he
spake out of Ihe depths of parsonal experlense when he safd; “Miracles sometimas oecur but one has lo work terribly bard for tham,”

Thiz is a truth worth pondering. Peapla often say they don't baliavs in miracles, and yet thelr behavinr, or lack of It, Indicates fhat Ihey bellayve
in miracles too much, Thay expecl good Things to happen wilhaul any afiart an their part, Mo tofl, no travall, no sacrifice, no surrander of eomfort

ar leisurs or pleasurs; jusl ralying on miracles to happen.

Long age aur Sages, who surely could nol be accused of lacking faith In God, wamed us: "We may not rely on rmiracles.” Thay knew that
wizhing will not make it so1mless we are prepared lo work with God to translate those wishas irta reality, those desires into deeds.

A nupil onge asked hie rahbi why tha Almighly endowed man with ekaplicism, "Aflar al," ha askad, "wa have baan latght that evarthing Ha
craated has some beneliclal purnposs, but what possible purpose could skepfcism sensa? [t only leads to douhit and dantal of faih.

The rabbi was reacy with his answer. "There are limes," ha answerad, “when it is belter not to have oo much failh in the Alrmighty. Whan a
poor man eames to you for help because he and his children are hundry, do net send him away with the assurance thal the BIBBOND

SHEL OlAM wilil pertorm sama miracle for hirm. Thatis when you use your skepliclsm. Acl independerily, You help the poor man yourseh,”

v Lat's nat depand on miracles.,
« if wa want {srael to be strang, sacure and safe, whal are we dong lo make that wish come true?

* IFwe want our children 10 be comlortabile in their Jewishness, proud of Ihelr past and commiited $o thair future, what am we daing la make
that wish corme trug?

* If werwand the name Jaw to stand for honasty, integrity and genarosity, what are we dolng to make that wish come {us?
* If we want creatlve Jewish survival o continue nte the unchared futura, what are we dofng ta maks that wish come true?

* The court Philnsophar, we are lold, had just eampletad his lectura on miracles, and afer the applause ended, the king lumed 1o him with the
challenge: "Shaw ma a miracle " The phiinaapher raflactad bristly and answersd: "Sive, the Jaws,"

50IL FROM S[HAI

It was at Sinal thal we were givan a code by which o live and a purpose for which to live, It was at Sinal that we became a unigere and hohy
penply. It was st Singi that we first heard tha immartal words we were destined to speak lo all ren. It was ot Sinal That great hoavonly sparks
kindled in the Jewlsh saul an etemal fiame by whish all humanity bas been warmed, “As long as the wold lasts,” wrote Matthew Amold, "all who

want 1o make progress in Aghleocusness will eome to lsrel for ing for,_as Th ave ihe ae ar_fintiesysness most glowing
and stongest,”

Wa lisien to these extravagant words of pralae fram a ner-Jewish scholar and we are understandably uplifted, ILis astonlshing that sa small
a pecple should have made so enonmous a cantibution, 1 fs Immeansely gratitying ko be albts lo aay with Chalm Weizmann: "We rmay be sons of
peddiars but we are he grandsons of prophets.” But what ara we ourselves doing with the legacy of Jinei? To what extent ere we Irying to fami-
larize: curselves with ft, to leam what guidance it has for our anxious imes, whal diraclion It £an affer to & generatlan which seems to have lasl
le capacily for telling right from wreng? To what extent do we permit that legacy to shape our lives? How much avideres of It do we find in bUF
hormes, In our plages of business, in our lying down and our rlsing up? Do we teach [t diigently to our children? Do we speals of it whan we sit at
hama of wwalk by the way? How many distinetively Jewlsh acks do wo perform In & day, & weok, a year? “How strange,” Dr. Heache! has
exclafined, 'to be 2 Jaw and lo go astray an Sod's perilous arands.” Unless we keap aflva the legacy of Sinal, whal meaning is e o the
Jewish past, what likallhood is there for a Jewish future? And If aur past is without meaning and our fulure without hope, what sense does il
make to be o .Jew at al?

But wa do want lo be Jews. That is why wa bulld and suppor synagogues. Thal is why we send our ehildren 1o raligious schioals, That is why
we fook lor calleges for our ehildren with & large Jewish population. That is why wa ara o refieved wher aur on Informs us that he has found a



"nica Jewish gin.” That is why we search oul Jewlsh naighborhoods, Jewlsh swim ciubs, Jewish organizalions and Jawdsh causos, Al this is evi-
danca of our genuing yeaming 1o pemeluats our Jewlshnoss, This yeaming must be translated taily Into acts of loyally. To e en with dignity,
with direclinn, with distinclion, wa rmust draw regulady upon those unique moral and ethical valiras which are embodied n our lagany, values
which taach us what to cherfsh In the warkd, how to look upan the world, how to liva in the werld.

ON BEING IMFRACTICAL

A sireak of impracticality runs Ihrough Jewish thought as well as Jewish history. Thus ane of the lruly bnigua Jewish contributions is the cop-
copt of "TORAH LISHMAH® - study of Torah lor its own sake. We ara urged to éngage fn a discipline of siudy which leads lo no reds or pro-
fossion, whish has no utilitarian purpose, which we rmay not use "as a spada with which to dig" - to use Ihe rahbinle phrase. Torah study directed
t& no practical end is one of ouriradition's most hallowed MTZVAT,

Wa are slso urgud to serve God withoUt any practical purpose in mind. Our performeance of His wil should be malivated solely by aur love of
Hirn and not by any hapa that we will be repaid by material blessings. Thus wa ara admonlshed n PIRKE] AVOT "Bs not ke servaris who
serve theif Master without expecting a reward, A MITZVAH is not an investment on which dividends are expacted. The raward of ths MITZVAH
is the MITZVAH liseli." Beyond that, Il has no praclical vafue,

When we stop to think about the mattar, we realize how deeply Indebtod we are lo impractical people. Giving charity is impractical. Ater afl,
why should anyone voluntarly par with passesslons acquirsd at the ost of time and tail? Giving time lo one's synagogUe of community s
impractical. The time eould be usad for ong's own entertainment, recraation ar relaxation. Visfting thg sicl, comiarting the bereaved, pefonming
acts of kindness and thoughifulness are all impractical—the time and energy could be better invested in furthering aur awn pursaiis. Ya! who wil
deny Ihel R (s precizely hase impraciiaal acts which humenize aur lives and add a dimension of hallness to aur existenca?

PROMISES TO KEEFP

i6ol Nidre apeakes of broken promises and unfulfilsd vews. Who emeng us can confrant a God of Judgment befare Whom nelhing Is hidden,
without a stabbing sense of ramorse over promises we did not keep, tha vows we did nat fullvl?

Amang the besl known and mast fraquently quotad lines of Fobert Frost are these "The wonds ara lovely, dark and deep, But | have pronts-
&3 t0 keep.. and miles to go befora [ sleep..” Mot lang befara his dealh, Frost was asked after a public laclure, what prormises he had in ming
when he wrole thagg [ines, The poet smited sofily and replied, *Oh, premisas o myself and promises o my ancestors.”

We too have promises to keep—io oursalves and lo our ancestors,

Have we kept the promises we have made to ourselves? Evaryane of us ts endownd at birth with all sons of magnificent poestilties and
potantialifies. :

Lel's face Ifl We have not made the most of curselves, We have not cullivated all our latent thaughtfuingss and kindress and abillty. We
have nol been ag devoted, as lolerant, as forgiving as we could have been and should hava besn,

Mowe well have we kept the promise Inherent in our parenthaed, the unspaken promise that forms tself in the haart of the father and mathar
of gvary newbarn babie, to set a noble example, lo establlsh a paltem of lle which acceniuates tha importance of values and principles?

To us Jews protilses are a cruclal dimensions of our collective existence. When a male child 3 elght days ald, there is engraved upon his
flash the mark of the promiise. BRIT means covenant: covenant means an agreement, 2 binding promise. Jewish history begins wilh a promlse,
Tha firsl words spoken by God to the first Jew are words of promige. "1 will make thee a great nation and | will bless hag, And | wik make hy -
name greal and be thou & blessing,"

Al Sinai the covenart was ranewad, Befora Moses died he reaffimmed the mutual promize, and he added these fataful words: "Mat with you
anly do Fmake this covenant and this vow, but with him whe stands hera loday wiih us before tha Lord our God and atea with him that la not
here wilh us this day,"

Unlass we understard the crugial role which promiaes have played in Jewish tharght we cannal begin to understand Jewish higlony at all,

W cannot begin to undarstand the whole incredible story of the rebih of lsrael unless we understand the role of the promise—"to your seed
shall | give this land.”

At the heart of Jewish higtory is a promise, a promiga renewed with avary child hat la bam, 2 promise renawed with every Sabbath that ia
kepl.
Qur most enscial problems each hegin wilth the tellar *1." We suffer fram ignarance, from Indifisrencs and from Intarmarriage. Tho three ars

teléled one lo the othar. Where there s fgnorance of Jawish texts and Iradition, thers is likely to be Indifierenca o Jewish sanctities and syrnbols
and Jewlsh survival. Both together rake a fartile sofl for intermaniagn,

We need to declare war on Jewish poverty, We, whe camprisa the mast affluent Jewish community amywhere in the world, are stricken by
spiritual and Intelfeciual poverty, Judalsm Is dch and we are paupers.

 Tebe a Jew means o be the possessar of a very special messaga, the bearar of YETY sacred promise, he embaodinment of a unlque wey of
fife. 1t is & way of Hfe which encompasses Shabbal and Kashnt work and worshln, eharty and compasaion, honesty and holness, a lova of
man and a love of God,

We have promises to keep and miles 19 go befors we sleep,

P arg lo keep faith with the promises to uurseh.rles and lo our ancestars, we have ta keep faith with the Synagogue.
The Synagogue fs Ihe keeper of that light and you and | have promised 13 mind thet lighit.

As we keep faith with thosa who have gone befiora us, we preserve Ihe faill for hose who come aftar us.

As wo keep the promise to our ancestars, we transmit a future of promize 10 our doscendanls.
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A SERVICE OF THE UNTTED SYNAGOGUE’S -
DEPARTMENT OF LEADERSHIP DEVELOPMENT /& 3

Dear President:

The following material has been provided to help you prepare your Rosh Hashana/Yom Kippur
message. Each provides an idea that will enhance your presenuation. 'We acknowledge the
permission received from Erwin Schild, Rabbi Emeritus of Adath Istael, Downsview, Ontario.
These two excerpts were taken from his volume World Through My Window which is available
trom Adath Israel. There are also three pieces that originally appeared in Torchlight, a
publication of the Federation of Jewish Mens Clubs. '

I DOES GOD ENOW YOU?

[ wanted to tease my friend Seemour a lirtle when he asked me about the topic of my sefmon.
*] am going to talk about a Lamborghini,” I said.

"What in heaven is a Lamborghini?®

I feigned surprise.

"You, supposedly a man of the world, do not know what a Lamborghini is! Ii's a famous
- automobile! 1 saw one parked tast week in front of the Symagogue. The kids at the Kiddush
were all excited, and insisted that T go out to look at the marvel. [t was indeed a sleek,
beautiful, powerful-looking while machine; really a dream car. The kids told me it costs more
than 2 hundred thousand doliars.

B OR g MR

There are people who are "yedu’ei makom - Joiown {0 God.” Nothing bad can "happen” to
them. For them, there are no "accidents,” for God is aware of them. Whatever befell them,
it is impossible that God was not lockingl By implication, there are then also people who are
unknown to God!l If we were o pray for one of them, our prayer might be returned unopened
with the notarion "Unknown!" We have never heard of him! There are people who have never
come to God's atention. Clearly. we must live so that God comes [0 know us. We must come
t0 His notice. We must strive to become "yedu el Makom.”

How do we come to God's notice?
Things that catch human eyes do not carch God’s artention
He does not prize the sirength of horses,
nor does He volue the fleemess of memn;
put the Lord values those who fear Him,
those who depend on His faithful care.
_ (Psalms 147:10)

Clearly, driving a Lamborghini does not inaoduce us to God.

What we do to impress others does not impress God. Conspicuous ostentation does not make
us conspicuous to God. Mitzver make us known to God, especially those we do "mi-bifmim":
inwardly, discreetly, privately and medestly. Make yourselves known to God! Do Mitzvol!
Practice "Tzedaka,” rightecusness through deeds of loving kindness and soctal responsibility!
snd do it without ostentation! Attend Synagogue regularly. Prayer uuered sincerely, with
humility. is one good way of coming 10 God's attention. Coming often, regularly, not only on
the high points of the religious year, will make you known 10 God.



Today our main worry as Jews is neither our physical survival nor our capability to generate
headlines and to exercise political power, Our greatest need is the revival of tue Jewish
pecsonal piety. [t is our moral viabilicy that hangs in balance today; at scake is our survival as
a people whose life force 1s morality. I am afraid that Jews in general are becoming selfish,
materialisiic and oppormnistic. For many Jews, hedonism has effectively replaced the spiritual,
alruistic and ethical values of Judaism. Expediency substitutes for principle.

What does it really mean to be a Jew?
{ saved the poor man who cried o,
the orphan who had none to help him.
I recefved the blessing of the lost;
[ gladdened the heant of the widow.
f clothed myself in rightecusness and it robed me;
Justice was miy cloak and my turban,
{ was eves to the blind,
and feet to the lame,
f was a father to the needy,
and [ looked into the case of the stranger.
I broke the jaw of the wrongdoer,
and [ wrested prey from his teeth (Job 29:12-17)

Is it not remarkable that Job defines personal piety purely in terms of scrupulous ethical
behavior? His catalogue of righteousness contains no referance to prayer, to sacrifice or other
titval observance. Kindness and compassion are the essentials of piety.

On a Yom Kippur, in a small town - so the story goes - two Jews left their synagogue for a
breath of fresh air. They saw rwo other Jews coming out of the neighboring congregation and
heading for a restaurant. An argument ensued: "How can you eat on Yom Kippur?™ "Judaism
is ethical monotheism, That means we believe in one God whom we worship not by ricsals, but
by ethical conduct, We carry on our business with honesty all year, So we need not bother
fasting!™ The Jews enter the restaurant, while the other two continue their walk. Said one to
the other: "What fools! For the sake of one siily meal, they practice honesty all year long!”

This story encapsulates two unfortunate fatlacies.

The first is the assumption that moral rectitude obviates compliance with ritual Mitzvor, Tews
do not have an exclusive claim on morality. While personal ethics arc an absolute requirement
of Judaism. adherence to ethics alone doas not make you Jewish. Observance of Shabbat, of
Kashrut, of circumcision, of Jewish prayer arve the identifying signs of Jewishness. Rimals are
our marks of identicy. Mitzvot, the sacred acts, help to create the distinetivenass without which
We Cannot survive. _

Different is the fallacy of the two observant Jews in the story. They fail to realize that fasting
on Yom Kippur, as well as the observance of the other titual laws, is nearly meaningless if it
ts not joined with the observance of the commandments that govern interpersonal relationships,
the “Mitzvot bein adam lachavero - between one human being and his fellow.” God forgives
ritual sins readily. However, sins that bring harm to others, that inflict insult or hurt on our
fellow human beings. require as a precondition for divine pardon the making of apolog ies and
amends, as well as forgiveness by the vicrims.

The Kashrut of the dallar we earn is not lass impaortant than the Kashrue of the steak we ear.



Aadl OF Us Can Le 1eligiuus JE5. BAVE FAUTE Ll Baloil IV Al Ll L0 A LdBR A = W TRt
_wvuice of silence.” We can bare our heart (© the still encounter. We can address the quict

agenda. We can choose 10 live in integrity and with compassion. Be kind to others! Be fai ¢ fut!
" to parents when they age! You can be a Tzaddik! When your friend is in trouble, do not shum
him, but go and talk 1 him. There is so much we can do. No Great Shofars will sound. No
global problem will be solved. But our world will be a better one, more worthy to survive, and
a heartheat closer to the Kingdom of the Lord.

3. NEVER QUIT
Sau! Teplitz, Rabbi Emerttus

Sons Of Israel, Woodmere, NY

There are people who enjoy standing at the site of a building that is going up, or an
excavarion that is being dug for a new building, and criticize the work. These are "sidewalk
superintendents,” always pointing to some defect in the plan or deficiency in the procedure.
While they are busy offering all kinds of suggestions and ideas as 10 how the work could be
improved, the workers are proceeding to build. The sidewalk superintendents will never know
the joy of creadve effort,

You have to be little to belittle. The real doers of the world have no time for criticizing
others, because they are too busy doing. "Anybody can make a mistake.” Thar's what we say
when we make one. If the other person makes a mistake, there is absolutely no excuse for it.

AR anciant Jewish moralist once said, "If you are in the mood of praising, praise God;
if you are in the mood for blaming, blame yourself.

A mistake is proof that someone had the daring to &y to accomplish something, Failures
are made by those who fail to dare, not by those who dare to fail. Our greatest failure is to do
nothing for fear we will fail.

In biographical literature there is the story of a 15 year old youngster who once stoad
sheepishly before the head-master of a Munich school who gave him 2 merciless tongue lashing
for his lack of interest in his studies. He then dismissed the boy from school saying, "Your
prasence in the class destroys the tespect of the smdents.” The youngster then took an
examination to enter the Swiss Federal Polytechnic School in Zurich, bui he fafled the test. He
ultimately got a position as a tutor for boys in a boarding house, but soon was fired.

The man whao compiled this impressive string of failure was none other than Albert
Einsrein,

4 WHY DO JEWS WIN 50 MANY NOBEL PRIZES?
Rabbi Samuel Klein
Ner Tamid, Chicavo, Hinois

I don’t recall any annual roster of Nobel Prize winners that didn't have at least two
Jewish recipients.

How do we explain the disproportionate number of annual Jewish Nabel Prize winners?
Why are Jews so prominent in'the realm of the inellect? Ts it that the Jew has different lines
of evolution? Is it nature ot nurture?

[ believe it's not genes or heredity, but Jewish religio—culture attinudes that impel Jews
to pursue knowledge with unparalleled dedication. Maimonides expanded the meaning of Torah
to refer, not only to books of holy scripwre, but alse the study of science and philosophy.

According to Maimonides, the acquisition of knowledge makes men more human, for it
is the intellect that separates man from the animal kingdom. The Jewish ideal is the " Talmud
Chacham™.

It is the Rambam. embodying the spirit of the study of the holy Torah and the Torah of
science and philesaphy, who auained 1o prominence and immertality for this knowledge of
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Jewish law and theology and of scizace and philosophy. His almost supar-human inteflectual
attainments have secved as a model for our people through the ages. It is the ideal of Torah
study that motivates Jews o excel in the field of learning.

It follows, therefore, that the more assimilated we become and the more removed from
the tradition of Judaism, the less prominent we shall be in the fields of knowledge and
discovery.

The Maccabeans fought the assimilated, Helenized Jew of their day, not because the
Helenized Jew integrated into his life aspects of Hellenic cuiture that were not comparible with
Judaism, but rather for his having forsaken Jewish wadition and having swallowed completely
the Hellenic culture with all its immorality and idolamy. Maimonides, the grear guide to the
perplexed, should serve as an ideal for us of excellence in kmowledge of the Torah of Judaism
as well as the Torah of worldly knowledga.

i GIVE IT SOME THOUGHT
By Rabbi Sheldon Elster
Congregati ! Ami Armapolis, Maryiand

An elderly Jewish lady at 4 bus stop turned to the man next to her and asked:

"Du ret Yiddish?" (Do you understand Yiddish)

"Yah," was his reply.

*"Gut! Vot time is it?7

You see, she thought she was speaking Yiddish, but all she was really doing was
speaking English with a Yiddish accent.

Many people do that.

They think they’re living Jewishly when all they're doing is living a secular, ordinary
American life with a slight Jewish accent.

The woman who thinks she is maintaining a Jewish home because she served herring;
the person who considers a neighborhood Jowish because a "deli” is located there; the one who
‘believes that bringing Jews together for whatever secular réason enhances Jewish survival...thesg
people may think they are speaking and living Judaism, bur they are no.

They are representing an essentially non-Jewish, non-religious approach to life with a
slight Jewish accem added. Like the old lady in the story, they are speaking secularly and
calling it Judaism,

Antiochus wanted all his citizens to be united in a single culture, a single calendar and
a single set of habits. He said to the people of Judea: "you can siill calt yourself Jews, but for
some of your distinctive habis and patierns you will substitute the Greek way of doing things.
[t will make everything so much easier for the adminismation and for yourselves.

"NOIT was the Jews' response.

To see creative Jewish life and ehservance coming from secular concerts and programs,

ski wips, dances and exercise groups, athletic events and health clubs is to doom the Jewish
firmare,

Statdias.HH





